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Foreword

In a society in constant change, social democratic values, social analysis and strategies are needed more than
ever.

These study materials are for both new and old members and those who are interested in the Social Democratic Party.

The Social Democratic Party is a popular movement
party. This requires there to be many of us who are
involved and who develop our ideas and the politics
for the future.

Good luck with your studies!

Lena Rådström Baastad
Party Secretary

Having the chance to talk and discuss social democratic
ideology in a group increases the understanding of the
values, the social analysis and the strategies that are the
base of our political and organisational development.

Tomas Eneroth
Study Manager, Party Executive Board

3

Brief introduction
At the end of this booklet, you will find more information about how you can work
in a study circle and suggestions for the circle leader. The following is a brief introduction
to easily get started.
Three sessions
These study materials about social democratic ideology consist of three sections
adapted to three sessions in a study circle. Every section has a theme:
1. Fundamental values of the Social Democratic Party.
2. A power analysis from a social democratic perspective on how class, gender and other
power structures affect our lives.
3. Reform strategies – how values and power analysis can be used to make the politics of
social change concrete.
Each section is wrapped up with discussion questions. Work based on them or formulate
your own questions for discussions when you meet.
Activity suggestions
The study material focuses on what social democratic ideology means today. Discussions on ideology also benefit from being linked to current political ideology issues, articles and reports from, for example, Arbetarrörelsens Tankesmedja (Labour Movement
Thinktank) or the ideological magazine of the Social Democratic Party “Tiden” (Time).
Reading suggestions
At the very back of this booklet, there is a list of reading suggestions for anyone who
would like to read more about social democratic ideology and ideological development.
Several of these books are excellent for further discussions in the study circle.
On the study portal socialdemokraterna.abf.se, you can also find the study booklet “Our
history”. There, you can delve deeper into the historical background of today’s political
questions, and thereby also achieve greater understanding of social democratic ideology
and practice.
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1.
Fundamental
values of the Social
Democratic Party
All people are equal and democracy
The fundamental idea of social democracy is that all
people are equal – regardless of who they are or where
they come from.

gender, age, disability, skin colour, ethnic background,
faith, sexual orientation or anything else that makes us
unique as people – neither at the workplace, in our free
time, at school, in the home or anywhere else.

Our goal is a society without superiority and inferiority, without class divisions, patriarchy, racism, homophobia or transphobia, a society without prejudice or
discrimination.

Another clear expression of all people being equal is
democratic governance – universal and equal suffrage,
the right to express oneself and profess one’s opinion
and the right to organise politically and in trade unions. Democracy is the people’s opportunity to govern
a country. Democratic values are fundamental to a social democrat.

Every human being is unique, and everyone is equal.
All people have an ethnic background, a gender identity and a sexual orientation – none of which is worth
less than another. All people have a right to be treated
with respect. Nobody has a right to judge or disrespect
somebody else for who he or she is.

Democracy may be the idea that had the greatest impact
on the world in the 20th century. Although democracy
has suffered serious setbacks in various countries over
different periods, it has won over growing numbers of
followers and the number of people in the world who
are able to exercise their right to vote is on the rise.

Our democratic society rests on these principles.
As members of the Social Democratic Party, we stand
up for human worth and demand vigorous efforts
against discrimination and hate crimes that are committed on the grounds of racism, xenophobia, gender
oppression or agitation against LGBT individuals.
We do not accept discrimination on the grounds of

Since the Social Democratic Party together with Liberals pushed through democracy in Sweden in the early
20th century, the support for political democracy has
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become virtually unanimous in Swedish society. The
political struggles in the parliamentary assemblies are
no longer about democracy as a form of political decision-making. Now, the conflict instead involves the
content and scope of democracy.

defence of democratic values must be unwavering. We
always have to be able to argue for what we believe in
and hold dear, including what should be self-evident
to everyone.
Democracy must also constantly be won back. There
are numerous examples of how democratic systems are
eroded and weakened when power is moved further
and further away from the citizens. Swedish democracy is made of and supported by popular movements,
where people organise themselves for a better society.
Without strong popular movements, there can be no
vital representative government.

However, it is important to constantly be vigilant
against those who seek to belittle democratic values.
Those who show contempt for democracy and believe
that people of a certain race or religion are worth more
than others, or that somebody who has a lot of money
should have more opportunities to influence society
than others. Wherever such tendencies show up, the

Social democracy wants democratic ideals to influence the
whole of society and human interaction. The joint will of the
citizens, developed in a free and open debate and
expressed in democratic elections, always takes precedence
over other interests and claims to power.
Consequently, democracy takes precedence over the market. Through democracy, the citizens decide what principles
should govern the development of society and how tasks and
responsibilities should be divided between common and individual interests, between the public sector and the market.
Party programme of the Social Democratic Party 2013
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I’m proud and happy to be a democratic socialist,
which I became when I travelled around India and witnessed
the terrible poverty even though some people were extremely
wealthy. When I travelled around and witnessed poverty in
the United States that, in a way, was even more degrading.
When, as a young man, I came face to face with the constraints and oppression of communism and the persecution
in the communist states. When I went to the Nazi concentration camps and saw the death lists of social democrats and
union organisers.
I became a democratic socialist when I realised it was social democracy that blazed the path for democracy in Sweden, when I realised it was social democracy that pulled the
country out of poverty and unemployment with its crisis policies in the 1930s. When I personally had the chance to get
involved and work for the national supplementary pension
and encountered the socialist campaigns of the privileged
while regular wage earners sought security for their retirement, because that’s what you were doing at the time.
I became a democratic socialist over many years of working with Tage Erlander, who taught me what democracy and
humanism are, and with close friends like Willy Brandt, Bruno Kreisky and Tryggve Bratteli, who risked their lives fighting for human dignity.
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But more importantly, I am strengthened in my conviction when I look out over the world, when I see wars, the arms
race, mass unemployment and the divides separating people.
I am strengthened in my conviction when I see growing injustice, rising unemployment, speculation and fraud on the
move in our own country. When I look to the future that the
conservatives and liberals clearly have to offer, where the wage
earners will become poorer and the rich richer, where social
security becomes more fragile and luxury boats grow in number, where solidarity becomes weaker and selfishness stronger,
where the strong can take what they want and the weak have to
make the best of it.
Of course, I’m a democratic socialist. I’m a democratic
socialist who is proud of what this democratic socialism has
achieved in our country, who is happy that I know that we
have important work ahead of us after the mismanagement
of the conservatives and liberals. And I am confident, because
now people know what happens to jobs, security and stability
when the forces of the right are in charge.
I am a democratic socialist with an amused smile in a way
because I know that modern Swedish history is full of valuable
reforms which you have depicted as evil socialism, but then
you fight to take the credit for the reforms once people experience what they lead to.
Of course, I’m a democratic socialist; like Branting when he
implemented universal suffrage; like Erlander when he expanded
the social security system and national supplementary pensions.
It’s a matter of solidarity and consideration between people.
Olof Palme, the party leader debate 1982
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Market value and human dignity
welfare depend on whether you have a lot of money, or
on the basis of the rights you should have as a person
in society?

The mass support enjoyed by the core democratic values in no way means that human rights and democracy
are no longer issues that cause major political conflicts
in our society. Many of the conflicting opinions in
Swedish politics are rooted in what role of democracy
and human dignity should play in relation to ownership and market value.

Anyone who claims that property rights are absolute and inviolable quickly finds himself in conflict
with the basic idea of democracy. If people are unable to decide together to tax income and wealth, and
if legislative regulations cannot limit what owners
are entitled to do with their property, it is difficult
to make the idea that all people are equal a reality.
Everyone being equal means that everyone has an
equal right to life and health, and to a life that they
themselves perceive as dignified. This demands certain
restrictions on ownership rights.

To what extent should the owner of a company decide
on the conditions of the employees at the company,
and to what extent should the employees themselves
be able to influence them? How much power should
a property owner have over the conditions of the tenants of the building and should the tenants themselves
have something to say about them? Should access to

Swedish society is not yet the good citizens’ home. There is indeed a
formal similarity, equality in political rights, but socially, the class society remains, and economically, the dictatorship of the few prevails.
The differences are occasionally glaring. While a few live in palaces,
many are happy if they can stay in their allotment-garden cottages
during the cold winter as well. While some live a life of luxury, many
go door to door to get a piece of bread, and the poor worry about tomorrow, where disease, unemployment and other miseries are lurking. If Swedish society is to become the good citizens’ home, class
differences must be eliminated, social welfare must be developed,
an economic equalisation must take place, the workers must also be
provided a share of the economic power, and democracy must be
made a reality and also applied socially and economically.
Per Albin Hansson, speech on the welfare state 1928
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There are economic forces that want the decisions of the
market economy to govern virtually everything in society. They stand against the political forces that want a
large part of the results of production to benefit regular
people, and should therefore be governed by political decisions. This difference means that a lack of confidence
in politics is something altogether different for the political parties that believe that the economy should be the
governing factor than for us social democrats.

In the social democratic ideological tradition, political
democracy is the first building block in creating a society where democratic ideals characterise human interaction and society as a whole. So that society can truly
be called democratic, democracy must also be socially,
culturally and economically implemented.
Liberty, equality and solidarity
The concepts of liberty, equality and solidarity often
figure into the political debate, but can be interpreted in different ways, depending on the basic view one
has. Let’s discuss a social democratic view of these concepts, and compare them with common conservative
and liberal interpretations of the same concept.

Low confidence in politics is not a problem for anyone who believes that the political sphere should do as
little as possible. For anyone who sees politics as a tool
to achieve equality of all people, confidence in politics
and democracy is absolutely central.
10

Liberty
access to food and shelter for example.

Almost no one would themselves say that they
don’t think liberty or freedom is good and important. But whose liberty is one thinking about?
Liberty for all, or liberty for a few?

A person with neo-liberal or conservative values would
probably instead say that it’s the owner’s liberty to freely
dispose over his or her property which is in focus. The
definition of liberty would be to be free from government
intervention, which threatens to restrict this power of
ownership.

The social democratic concept of liberty can be
divided into negative liberty (freedom from) and
positive liberty (liberty to). It’s a matter of being free
from other people’s oppression and domination.
Being able to think freely, to profess one’s opinion
and freely develop one’s views. But it’s just as much
about the right to live a good and decent life, by having

Different kinds of freedom and liberty can easily collide
with each other. It is the task of the political sphere to
weigh various interests against each other.

Making liberty for all a reality demands constant trade-offs
between the demands of different individuals and groups – but
can never allow compromise on fundamental requirements of
political freedom and democracy!
Ingvar Carlsson and Anne-Marie Lindgren,
“What is social democracy?”
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Social Democrats would be more willing to interfere
with the factory owner’s freedom to dispose over his or
her property than what members of the Moderate Party
would be.

Individual liberty colliding with individual
freedom
In a number of everyday situations, your liberty and my
freedom may collide with each other. If I use my apartment however I want, it might infringe on my neighbour’s freedom. Noise and other sanitary inconveniences
may make it impossible to keep living there. Whose liberty or freedom should then apply – my liberty to do
what I want with my apartment or my neighbour’s freedom to be able to keep living there undisturbed?

Laws and norms that restrict freedom
Individual liberty is about being able to decide over
one’s own life. It’s about the difference between choosing how you want to live and the laws and norms that
govern our lives. How much should we be allowed to
take the risks that life subjects us to and how much
should society set up laws and norms that are meant to
influence our behaviour?

For social democracy, it’s important to assert the weaker
party’s right to exercise his or her freedom. We want to
protect those who have the most difficulty to assert their
rights on their own, due for example to having fewer
financial resources. Regulations such as consumer protection are important from this point of view.

Speed limits are one such example. It can of course be
argued that you indeed can drive even at high speeds.
But the number of car accidents, however, increases
with increasing speed, and the risk of dying or being seriously injured in a traffic accident increases dramatically with the increasing speed. Nor is it just yourself you
are ndangering by driving fast – but also other road-users have the right to feel safe on the road.

It’s even more politically charged if the conflict involves,
for example, a factory owner’s right to release something
into a lake, making it impossible for those living by the
lake to swim there. In these situations, it’s likely that we

Anyone, who is to choose sides and take up the fight, wants to
know wherein the differences mainly lie. He finds the answer
easiest if, whenever liberty enters the discussion, he asks the
question “Liberty – for whom?” [...]
Social democracy has never laid out drawings for a readymade land of milk and honey. Nor does it do so today. But it
seeks to rally the largest possible numbers from among the people for an economic policy that involves testing the way forward
to a better livelihood and greater equality with continuous consideration of liberty, not liberty saved for the few, not just bourgeois freedom, but equal liberty for all, which is founded on the
belief that all people are equal.”
Ernst Wigforss, election manifesto from 1948 “Liberty – for whom?”
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Most of us probably think that speed limits are important, even if they restrict individual freedom. Arguing
for compulsory seat belts is a bit more difficult. But here
too, experience speaks for itself. Those using seat belts
are less likely to be injured or killed in a traffic accident.

availability and lower prices on alcohol has been the
deciding factor in the alcohol policies, and there is still
broad popular support of the Swedish alcohol monopoly, Systembolaget.
In the rhetoric, in parts of the bourgeoisie, there is a
greater willingness to emphasise the individual’s right
to decide over his or her life. This is a matter of negative liberty, freedom from government laws and rules.

But what right does the state have to restrict the individual’s freedom to drive a car without a seat belt?
Through laws and regulations, the state can increase
awareness of what is appropriate behaviour. Of course,
economic arguments can be brought up. Anyone who
suffers a traffic injury puts a burden on public healthcare and thereby our shared resources.

However, there are numerous conservatives in the
political right who would like to decide what social
norms individuals should live by. The prevailing norm
is considered to be what is natural and right, and anyone who violates it is considered to be a deviant. This
often involves moralising over life choices. It’s about
intolerance of those who want to live in a way that’s
different from the usual pattern, such as lesbian, gay,
bisexual and transgender people. Or that society
should “protect the family” and therefore make it more
difficult for those who have children and need to break
up from a destructive relationship.

Similarly, Swedish alcohol policy often incites debate.
Should consuming alcohol be the individual’s own responsibility and freedom? Does the majority have to
submit to restrictions just because a small number of
individuals are unable to manage their alcohol consumption? So far, however, solidarity with the vulnerable has weighed heaviest. The knowledge that the negative effects of alcohol are more extensive with greater
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Taxes – obstacle or opportunity for freedom?
We Social Democrats argue that taxes can be a way to
increase many people’s freedom.
Taxes are not an end in themselves. They are a smart
and justifiable way to increase people’s freedom to live
the way they want to. By funding various activities with
taxes, everyone can have the opportunity to receive an
education, receive medical treatment if necessary, and
get access to service and security through the tax-funded
activities. This increases many people’s freedom.
The right wing instead asserts that taxes reduce individual freedom. Consequently, for them, lower taxes are an
end in themselves. They usually say that if you reduce
taxes, you can also reduce the “benefits” for the same
people to an equivalent extent. But actually, the people who benefit the most from tax cuts are most often
those in least need of society’s safety net in the form of
social insurance, sustenance support and so on. Those
who have good incomes will have more opportunities
to take holiday trips and change cars more often when
taxes are reduced. But those of lesser means have more
difficulty to make ends meet when social security systems are weakened and more and more of the welfare
services like healthcare must be paid for privately and
not with taxes. This would entail significantly less freedom for those without extensive savings, and healthcare
could literally be a matter of life or death.
For most people, tax-funded healthcare provides significantly greater security, which also means much greater freedom. It removes the worry that various kinds of
illnesses would have to lead to financial ruin. You know
that you can choose to use your savings – they don’t have
to be there in reserve in case something unexpected happens.
This is why the Social Democrats have not hesitated
to use high taxes to fund welfare. In many ways, it has
improved people’s security and has also provided many
people with greater freedom.
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So we Social Democrats emphasise that real freedom requires the possibility to exercise one’s freedom. Freedom
is meaningless if it cannot be used for something. For
the Social Democrats, freedom must be combined with
opportunity.

Freedom and choice
Social Democrats are of the opinion that the individual’s freedom to choose the direction of his or her life is
important. But it’s not enough for this choice to exist
in theory. The important thing is to see what possibilities people have to exercise their freedom.

A particularly important aspect of this real freedom is
having the right to meaningful work. The right to work
should mean the right to contribute according to one’s
ability to meet individual and common needs, and the
possibility to participate in a social context. Everyone
should be treated with respect, should be respected for
their work and should be able to count on health and
safety in their work.

The right wing usually argues that freedom has nothing to do with the individual’s well-being. Freedom is
the possibility to think freely, that no public authority
can decide over you. According to this view, this is why
poor people have as much freedom as rich people. This
is something of a paradox, because the right wing so
strongly emphasises that it is the freedom of the welloff that is restricted by taxes.

Individual and collective freedom
The right wing usually asserts individual freedom. It is
the individual who is the bearer of freedom. Companies
are also counted as individuals. On the other hand, collectives are seen as threats to the individual’s freedom.

But freedom requires the possibility to do something.
The poor beggar on the streets of Calcutta has the right
to vote, but doesn’t have much use for his freedom to
choose. It is only when your basic needs are met that
you have the possibility to be free. Those who can get
an education, are entitled to healthcare, feel secure
about their retirement years and have a secure daily
livelihood can enjoy their freedom.

For social democracy, the freedom to join together and
jointly exert influence, conduct activities and make decisions is just as important. Although the individual
shall have great freedom, collectives must also have the
freedom to jointly decide on various actions.
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reaching individual agreements with the employer. But
for social democracy, the freedom to join together and
pursue one’s interests together is just as important as the
freedom for the individual to make decisions.

This dividing line between the right wing and social
democracy means, for example, that we often have different perceptions of the democratic sphere of action:
•	The right wing argues that as many financial decisions as possible should be left to individuals, households and businesses – we Social Democrats believe
that it is important that the political assemblies must
be able to make decisions for the common good.
•	The right wing wants to leave the allocation of production results largely up to the market to decide –
we Social Democrats want the market to be regulated to a greater extent, and feel that it is important
that the allocation of production results is fair.
•	The right wing wants conditions on the labour market to largely be a matter between the individual
employees and the employer – we Social Democrats
think it’s important that the employees’ trade unions
should have a decisive influence.

In a country like the United States, which is usually
described as the promised land of freedom, the freedom of the individual is emphasised. The United
States has extensively regulated the possibility of trade
union organisations to operate in the country. Individuals may only join together in unions and jointly
decide what they want if they comply with the very
strict rules that exist in U.S. labour market legislation.
They determine, for example, the situations in which
the trade unions have the right to sign collective agreements with the employer. At least half of the workers
concerned must support the union agreement demand
in a crucial vote. If this doesn’t happen, all of the union
activities in the company are null and void.

The ability of workers to organise into trade unions and
assert their rights through their unions is very important for us Social Democrats. It has always been a matter of course that the employees’ freedom also includes
joining together and jointly asserting their demands. In
some cases, this may restrict the freedom of individuals
to pursue their specific demands and their possibility of

In Sweden, we instead have laws and regulations which
state that trade unions may negotiate for more employees than its own members, without voting. This
increases the bargaining power, and makes it easier to
reach good agreements for all employees covered by
the collective agreement. This way, the actual freedom
of the individual increases through the collective.

... the trade union movement is the most important democratic
movement in existence. I see the trade union movement as the last
hope for the world.
Tomas Bolme, former chair of the Swedish Union for Performing Arts and Film
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Equality
Social Democrats often use the word “fairness” and it is
important to bear in mind that fairness can mean very different things depending on the values of those who use it.

Equality means that everyone is ensured freedom. This
presupposes that everyone’s resources are utilised, that
everyone has the chance to realise their ambitions, and
that there is an equal distribution of production results.

Is an equal chance enough?
Even liberals sometimes claim that they support equality. However, there is an important difference in the
meaning of the equality that liberals are seeking and
the equality that the Social Democrats are working for.
Should it be enough to create equality in the conditions at the beginning of life or should equality also
comprise the results one achieves in life?

Equality, however, is not the same as conformity. Equality means that we recognise each other’s right to be different, but equal in value. Equality is combined with the
freedom to assert one’s opinion, choose one’s lifestyle
and shape one’s life according to one’s own wishes.
The pursuit of equality means a desire to even out major differences in living conditions, a quest for more
equal incomes and conditions for everyone to be able
to realise their dreams and wishes.

Liberals usually argue that it is the beginning of life that
should be equal. Everyone should have the same oppor-
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ocrats can never accept that some people are placed on
the wayside of society, that some people are excluded
from the social community. There are many reasons
why someone can end up on the wrong side of life.
Welfare should be applicable to all – not just a few.

tunities to realise their dreams. Then it’s up to the individual to realise them. How well we succeed depends on
our ability, ambition and luck. But how life goes is not
something we can control. For two people who received
an equally good start in life, the results of their lives can
turn out completely different. How they make use of
their circumstances is up to them individually and is
nothing society should get involved in.

The same humanitarian reasons do not exist to oppose
someone being extremely wealthy. One may think
that all that’s left to do is to congratulate the person
who has managed to amass a fortune or a large income
through luck and skill. But it’s not quite that simple.

But the question is whether everyone really has the
same chance at the beginning of life. We grow up in
very different circumstances that provide significantly
different conditions from the beginning, depending
on where we are born, and who our parents are. The
idea that everyone should have the same conditions
at the beginning requires a comprehensive redistribution. For all children to have an equal start in life, the
children’s parents must also have reasonably equal financial circumstances.

Keeping the differences in financial standards between
different people from becoming too large is an end in
itself. A society cannot hold together if the differences
between people grow too large. More even conditions
create greater solidarity between different groups. A
society that focuses on the individual achieving extremely large incomes while many people get stuck in
poverty is at risk of creating distinct social disparities
and unrest. It hardly promotes the efficiency of and
the collective prosperity in society. It is therefore reasonable for growth, meaning an increase in production
results, to be distributed more equally.

Things like motivation to study, academic results and
career choice are closely related to class background
and the actual situation in the home. The cultural capital a child gets from home in the form of self-confidence, knowledge, reading habits and so on is of major
significance to his or her opportunities in the rest of
life. For it to be meaningful to talk about equal opportunities, it’s necessary for there to be reasonably equal
conditions in society, which means that production
results are fairly distributed fairly.

Equality and efficiency
The opponents of social democracy often argue that
equality prevents an effective use of resources. Everyone being equal hinders creativity, they claim.
Modern research shows that, on the contrary, countries with a high level of equality also have a good economic and social development. A country that has a
well-developed public sector, evenly distributed wealth
and a well-developed public welfare system invests in
its population, which, in addition to the obvious social
benefits, also leads to a higher production result.

Based on this, one single chance at the beginning of
life is not enough. It’s not enough for conditions to be
equal on paper – they must be equal in practice as well.
There must constantly be opportunities for education
and skills development in working life.
The Social Democrats argue that it is not only the circumstances at the beginning of life and the opportunities that should be equal. It is also the result of how
we make use of our opportunities in life that should
be equal.

There is plenty of research showing the link between
equality and economic efficiency. See, for example,
the book The Spirit Level, by Kate Pickett and Richard
Wilkinson.

People who haven’t won in the lottery of life should not
have to live in need, have an extremely low standard of
living and be excluded from welfare. We Social Dem-

Keep what you have or get what you need?
Almost all people want a fair society. The only question is what is meant by fairness.
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Another way to look at it is that the salary set by the
market does not reflect each person’s contribution to
production. The warehouse worker makes a contribution worth much more than the low salary indicates,
and the director, who earns SEK 1 million a month,
makes a contribution worth much less than the salary indicates. Actually, it is the work of the warehouse
worker and many other employees that makes it possible for the company to pay the director such a high salary. That’s how capitalism works. A few bear the fruit
of the hard work of the many.

It’s possible to argue that fairness is that anyone who
is born to a great fortune, or has a high salary gets to
keep that money. Then, we get the greatest fairness if
everyone keeps as much of their income as possible.
With this approach, it’s unreasonable for the state and
municipalities to levy high taxes to increase fairness in
society. A person who works harder should get more.
Those who have this view of fairness assume that the
salary that the market has set reflects the value of the
person’s contribution to production. Accordingly, a
company director who has a monthly salary of SEK
1 million is considered to make a contribution that is
worth more than that high salary. A warehouse worker
with a monthly salary of SEK 19,000 is considered to
make a contribution that is not worth more than that.
Because everyone gets an income that is fair in relation
to their contribution, it’s unfair to take money from
those who are well off, and give it to the less well off.
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Based on this, it’s fair to allocate the results achieved
by production in a more equal way. It’s reasonable that
those who have a high income pay a larger share of
the common welfare, so that even those who have low
incomes can get what they need. We can call it distributive fairness.
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Solidarity
A welfare society based on solidarity centres instead
around rights. There should be a safety net that should
be decided on together through democracy and it
should cover everyone.

Solidarity for us Social Democrats is about responsibility and compassion. A responsibility to act on the
compassion we feel for other people. But solidarity is
not self sacrifice. There is a mutual trust between people, a trust that we all benefit from.

The pensioner who is entitled to a pension and elderly
care has a completely different freedom than someone
who is dependent on the benevolence of friends and
relatives. Charity can never grant any rights, but only a
hope of continued benevolence.

Solidarity as charity
However, there are dividing lines between the different areas of use for the concept of solidarity. For many
people, solidarity may mean donating money to charitable causes. The best of intentions may be behind
the donations, which are based on a deep neighbourly
compassion.

Solidarity as self-interest
The solidarity in the promise of the trade union and
in common welfare is also self-interest to some extent.
By us sticking together for better working conditions
and stronger social security, every individual person’s
own circumstances improve.

But charity can never build a society based on solidarity. Private individuals end up in a hopelessly vulnerable
position if they become dependent on charity. Charity
centres around the donor. It is the donor’s own view
that determines what deserves solidarity, and how generous and jointly supportive one wants to be.

The solidary wage policy is a clear example of this – by
the trade unions working together to raise minimum
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Whereas solidarity with future generations used to be a
matter of improving the economic standard of the society to give its children better conditions for a decent
life, awareness of the threats of climate change and the
dwindling oil resources has entailed a crucial change.

We have not inherited the
Earth from our ancestors;
we have borrowed it from
our children.

Today, we know more than ever before about the sensitive ecosystems that provide the conditions for human existence. We also know that in the past, major
human civilisations, such as the Mayans, have gone
under due to the overexploitation of natural resources that occurred without considering that resources
have to be there for future generations as well. (Soil
erosion resulting from deforestation is the most common example.)

Indian Chief Seattle

wages and being prepared to take industrial action to
support each others’ demands, the conditions of all
employees are improved.
Development cooperation (sometimes referred to as
development assistance) and a refugee policy based on
solidarity can also be viewed this way. When we in Sweden treat people in other countries in the way we would
like others to treat us, we create a safer world with fewer
social and economic gaps. In the long run, this benefits
the vast majority (except perhaps arms manufacturers).

Today, we also know that we are consuming fossil fuels at a rapid pace and that future generations will not
have the same access to fossil fuels, especially not oil.
We also know that burning fossil fuels increases the
amount of carbon dioxide in the atmosphere, which
disrupts the balance in the planet’s climate systems.
The Earth is heating up at a rapid pace, and it will lead
to major ecological disasters that threaten the basic
conditions for future generations. Sea levels will rise.
Deserts will spread, making it harder to grow food.

Solidarity with future generations
The view that each generation is responsible for managing the natural resources and ensuring that the conditions enjoyed by the next generation are better than
our own is one that can be found in many cultures.
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that things should last longer. It will become necessary
to repair things to a greater extent and to choose service consumption over goods consumption.

Despite these insights, it’s difficult to carry out the transformation that has to take place. Today’s financial system
does not take into account the fact that the finite resources
that we live on are going to run out. Nor does it take into
account that it will become harder to conduct business
in the future, when we cannot as easily and cheaply send
goods back and forth across the globe. Strong financial
interests are associated with this short-term perspective
and, unfortunately, we humans – despite growing warning signs – continue to follow the path we are on. For
every day we don’t make necessary changes, the consequences for future generations become worse.

The necessary transition to a sustainable society places
great demands on people. It may be about giving up
things that many have come to take for granted in the
past 50 years, or at least to use them less frequently.
This is why solidarity will be so important, both solidarity with other people in Swedish society, and solidarity with people in other parts of the world, which
will be hit much harder by climate change than us here
in Sweden.

The transformation to ecological sustainability places high demands on joint investments in new energy
sources, better public transportation and the like. It
also means that consumption patterns need to change
to reduce the consumption of energy and other raw
material resources. At the same time that we have to
buy fewer new gadgets, we have to set new demands

But it is also crucial that we feel a sense of solidarity
with the people who will live here in the future. Children, grandchildren and great-grandchildren. The future they will have is determined by how we live today.
How would you want us to act if the situation were the
opposite?
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Liberty, equality
and solidarity are intertwined
Social democracy is a freedom movement. Equality is a
must in order for there to be freedom for everyone. In order to achieve liberty for all, we have to support each other and stick together – that’s why solidarity is necessary.
Liberty and equality are thus dependent on each other.
It’s equal individuals who can exercise the freedom to
act without it being at the expense of other people’s
freedom. However, equal individuals cannot exert unjust power over each other.
Equality is not a matter of uniformity, but an expression
of how people should have equal opportunities to exercise their freedom. Accordingly, equality is the equal
right to freedom. If you are sincere about freedom applying to everyone, it must also presuppose equality.

Similarly, solidarity is one of the prerequisites for
equality. It goes without saying that solidarity does
not exclude individual aspirations and personal development. But it stands in contrast to the selfishness
that allows one to use others for one’s own benefit.
Solidarity is instead the feeling that unites people and
makes it possible for us to cooperate. At the same time,
solidarity makes us all stronger because we can be confident that our rights will not be violated, and we become free and independent of the whims and arbitrary
actions of individuals.
This way, the three fundamental socialist values are
dependent on each other. Freedom requires equality,
equality requires solidarity, and solidarity requires freedom and equality.

Discussion questions
• Why are you a Social Democrat?
• A clear conflict line in Swedish politics is the boundary between democracy and ownership.
For you, where does the line go for what can be politically decided? How much interference into
ownership may be justified? For example, is it right to decide to build a public road across private
land, against the owner’s will?
• Should the majority have the right to pass legislation on things that curtail a minority’s rights?
For example, should it be possible to legislate against calls to prayer from minarets when church
bells are allowed to ring? Why or why not?
• Should the majority be able to legislate on matters related to people’s clothing? Is there a difference between banning burqas and banning plaid jackets, for example? Why or why not?
• The party programme says that “Social democracy is a freedom movement”. What does freedom
mean to you?
• What distinguishes Social Democratic concepts of freedom from a non-socialist concept of freedom?
• The concept of “fairness” is often used in the political debate. Are fairness and equality the same
thing? Can you think of different ways to interpret what is fair?
• Threats of climate change challenge those of us who are alive today to make a drastic transformation of society to make it sustainable for future generations. Will this mean sacrifices for ordinary
people? In what way? What can a political movement like social democracy do to convince people
of the need for the transformation?
• Does a Social Democrat always have to have the “same opinion as the party” on everything?
And can you have whatever views you want as a Social Democrat? If not, where does the line go?
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2.
Power structures
in society

Who has the power to change society, and who lacks
power? For us Social Democrats, power is largely
about controlling and allocating society’s resources.
Our power analysis is firmly anchored in the view that
power in society should be shared by all on the basis
of our fundamental values of democracy and equality.

Democratic rights always take precedence over financial interests. It should not matter what your parents
do, if you were born in Sweden or abroad or who you
choose to live your life with – as a citizen, power over
your future should lie in your hands.
A structural view of power
Each of us can’t simply choose our place in society.
What job we have, how we live, even how long we live
are determined in part by structural factors. Such circumstances are often only noticed when trying to go
against them.

Power over society is something we should exercise and
manage together. This is the core of the Social Democratic view of power. A person’s background should
not be the deciding factor for quality of life or the opportunities of participating in and influencing society.

The market and profit interests are a part of financial life.
But financial interests never have the right to limit democracy.
On the contrary, it is democracy that has the superior right to set
the terms and limits for the economy.
Party programme of the Social Democratic Party in 2013
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family, as well as society at large. Women fall behind in
their careers and are often forced to work more than men
because they are both wage earners and home workers.

The right-wing view of power stems from a perception
that you can choose the power you want. A person
with a poor financial situation can choose another job
that provides more money and thereby get more power
to be able to choose what kind of life he or she wants.

There are of course examples of children of poor parents who have grown up and become rich, or of people
who feel completely at home in Sweden after just a few
years here. There are many fathers who share responsibility for the home and the children. But there are
still structures and patterns in society that mean that
people from certain groups, or classes, have less power
over their lives than others.

There is sometimes a perception that you as an individual can easily break free from structures. The working
class woman can demand equality in her everyday life.
The immigrant needs only to learn the language to be
treated the same way as somebody who has a Nordic
appearance. The uncomplicated view of power quickly
collides with reality.

For more than a century, Social Democratic politics have
built on the idea that societies where power is shared between all citizens are better societies. Unequal societies,
where power is concentrated to a small group of citizens,
create insecurity and injustice. With political means, we
want to break the power structures that force people into
powerlessness and insecurity. This was our goal more
than a hundred years ago, and it is our goal to this day.

If you have this simple view of power structures, you
miss the very purpose of the structures. Namely, that
some benefit from there being a hierarchy, an order of
precedence, between rich and poor, between the haves
and the have-nots. When wages are held down for some
groups, others can earn more. When the children of
poor families receive an inferior education, the upper
class keeps its knowledge advantage, and its power.
When women spend more of their time on housework
than men, traditional gender roles are reinforced in the

In this section, we take up various forms of power.
Economic power, social power and political power.
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About economic power
Economic power in society is unevenly distributed, even
though it should not be. All people are equal, and the
economic power of society should therefore be equally
distributed, so that all people have as an equal amount
of power over their own lives. Economic power is about
altogether everyday things like being able to eat enough
and being safe on the job. But also about class and class
identity.

economic power, and the class you belong to depends
on your relationship to the means of production. Some
people own the means of production or capital and live
at the expense of others. They reap the fruits of others’
labour. Others, wage earners, have to sell their labour
for wages to be able to make a living. The owner of the
means of production can often dictate working conditions without restriction.

Power of capital, working conditions and class
The 19th-century economist Adam Smith described the
unequal distribution of economic power when he divided people into the classes: “those who live on interest,
those who live on profit, and those live by working”.
People in different classes have different amounts of

The humiliation that Stig Sjödin conveys in his poem
(see next page) arose out of a feeling of powerlessness, of
being unable to choose anything else and being expected to be grateful. The powerlessness comes from the economic power structure that the capitalist system creates.
The German philosopher Karl Marx developed a theory

27

cific class will definitely organise themselves and jointly
pursue their economic and political interests. It is not
even certain that they themselves perceive themselves
to belong to a class community. Consequently, in the
social sciences, a distinction is made between objective
and subjective class. Objective class is the classification of
people based on dimensions such as level of education,
income, background or relationship to the means of production. Subjective class is the class a person feels they
belong to. One might instead call the one structurally
defined class, and the other self-perceived class. However, a person does not have to be able to define class
according to a scientific theory to know what class is and
have personal experience of class and the class society.

Reluctantly, and with a heart full of
defiance I admit this:
it was not the soot, the dust, the dirt,
nor returning home with my muscles
trembling in cramps and my eyes hollowed out by nights on duty,
nor the callouses
that were so degrading.
No, it was the invisible grace of being
allowed to wear myself out,
the great favour of being able to
choose, when no choice existed.

Recognising that there are various groups or classes in
society with different socioeconomic conditions, and
that there is a working class that has far less power and
worse living conditions than the others has been crucial
to the development and success of social democracy. In
Sweden, the working class has organised itself politically,
fought its way to universal and equal suffrage and been
able to take political power in society. The working class
has also organised itself into trade unions, forced employers to the negotiating table and negotiated its way to
improved working conditions and better pay.

Stig Sjödin, from Sotfragment (Soot Fragments)
1949

that the conflicts between classes are what drive historical
development forward. “The history of all hitherto existing society is the history of class struggles,” wrote Marx
in The Communist Manifesto in 1848. Marx also contributed an analysis that the unemployed have an important
role to play in regulating the balance of power between
labour and capital. When it is easy to replace workers who
demand higher pay and better working conditions, it is
difficult for workers to have their demands heard.

Today, society looks differently than it did in the 19th
century. Access to information and knowledge has increased for almost everyone. People generally feel better
and live longer. However, there are large groups of people with poor working conditions and few opportunities to influence their own lives in our society as well.
Recently, we have seen widening gaps between rich and
poor, between those who have the power to influence
their position with money and those who do not have
the possibility to live a good life.

So class is about economic power, and opportunities in life. And that some people are born with
privileges that most others could never dream of.
Basically class is about the power you have to influence
your life situation and your working conditions. Your
health, what you do for a living, and if your work is valued in a reasonable manner.

A look at the statistics can give us a picture of how
the income disparities have changed. The Swedish
Trade Union Confederation (LO) has regularly measured the income gaps in Sweden since 1950. The
studies compare how many industrial worker salaries equal the average income of the power elite. At
the first measurement in 1950, the average income of
the power elite equalled 11 industrial worker salaries.

The concept of class can be a valuable tool to reveal that
what first appears to be a coincidence is often a result of
underlying economic and social circumstances.
Being able to identify different classes in a society does
not, however, mean that the people who belong to a spe-
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Then, the income gaps decreased steadily. In 1980, the
difference was at its lowest when the average income of
the power elite equalled five industrial worker salaries.
Since then, the gaps have increased again. LO shows
that the average income of the power elite in Sweden
was equal to 17 industrial worker salaries in in 2010.
In 1998, the corresponding figure was 12.5 industrial
worker salaries. So, since the 1990s, there are larger income gaps between those in power and ordinary wage
earners in Sweden than there were in the 1950s.

ownership in today’s society. As capital is increasingly
mobile across national borders, it becomes increasingly
difficult to get a perspective on today’s capitalists. The
financial system’s variability, however, should not trick
us into thinking that the hierarchy of superiority and
inferiority has disappeared, or that the conflict between
the classes has ended.

Working conditions and power in working life are
not just about salary. They also concern things such as
working hours and work environment, how you feel
at work and the risk of being injured at work. The LO
report “Freedoms and benefits at work and perceived
class identity” from 2012 confirms that blue-collar
workers have less freedom at work than white-collar workers. This may involve such simple things like
if you yourself can influence how the work is arranged
during the break or when you can take a break. There
is also a big difference between women’s and men’s
freedom in working life. 58 per cent of men from
blue-collar professions could choose themselves when
they would take a break. For blue-collar women, the
percentage that could choose themselves when they
would take a break was only 34 per cent. Many also
work at staffing agencies with uncertain circumstances. They may be called in at any time, or be sent home.
It’s hard for them to know when they will be working,
and if they will get work.

Today’s shift of power to capital interests is not an inevitable, and thereby
invariable consequence of globalisation. It can be broken by
deliberate political and union
work. New great opportunities
open up in order to smooth
rifts and spread democracy and
prosperity, but political will
and political power are necessary to seize these opportunities.

Not having power over their working conditions in turn
means that they do not have power over an important
part of their own lives. This is why the struggle for work,
and work without vulnerability, is so important for the
Social Democrats. Everyone should have the power to
influence their own work situation. No one should be
able to take advantage of someone else’s vulnerability.

Party programme of the Social Democratic
Party 2013

The new face of capital
Capitalists of the past were often easy to identify.
They were actual people, male directors and factory
owners who in the illustrations of the history books
appear with a top hat and cane. That image, however,
may lie in the way of a modern review of power and
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As capital has become increasingly mobile, we see new
class patterns. Many of today’s workers are to be found in
poor countries with low production costs. Companies are
moving their operations there when they feel that it costs
too much to produce their goods in countries with higher
wages, like Sweden. In the poor countries, wages are low
and job security is often non-existent. At the same time,
many people from poor countries are moving to richer
countries in the West to live and work. Often their working conditions are worse than those of the people born
in these countries, and they have less power to influence.

masses in Sweden. Working conditions have changed so
much that it is no longer as easy to define who belongs
to the working class in Sweden.
Class has become less visible
Sometimes we hear people say that class might have been
relevant in the past, but now it has had its day. That class
society has ceased to exist in a prosperous country like
Sweden. But this is not true. Injustice due to class affiliation still exists, and it is growing. Class society remains,
but sometimes expresses itself differently, because the labour market and financial systems have changed.

We note that a new power structure, a new class society,
has emerged on a global scale. In order to strengthen
the workers’ power in relation to capital, new strategies
and partnerships are necessary on a global level. But also
insight that different power structures are intertwined.

In the book, Return of the working class, the social democratic writer and debater Göran Greider discusses this
claim. Greider rejects the idea that the working class is
no longer a large part of the population in Sweden, and
that we instead have a two-thirds society. By this, Greider is referring to the idea that two-thirds of society consists of a prosperous middle class, and that a very small
proportion belongs to the working class, or for that matter, the upper class.

Does a class society remain in Sweden?
Strong economic growth during much of the 20th century has made great social reforms possible, reforms
that dramatically improved the standard of living of the

The concept of the two-thirds society buries the working class, on
the one hand, by relegating it to the prosperous middle class that has
a sense of solidarity upwards and, on the other hand, by a small part
of the working class falling into permanent powerlessness, destitution and exclusion. This description of society affects public debate
in itself in that it tends to pit those who have jobs (the included)
against those who do not have jobs (the excluded), immigrants
against the dominant ethnic group, and by portraying it such that a
prosperous majority does not have the slightest interest in any social reforms that challenge market power. The two-thirds society is
stationary, contented with only a few red-light districts or degraded
suburbs where the real lower class is housed.
Göran Greider, Return of the working class, page 81
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The fact that fewer and fewer people work in industry
must not mislead us into believing that the working
class has ceased to exist. More and more people do not
have the security that comes from a permanent full-time
job with collective bargaining agreements. Involuntary
part-time, necessity employment and short substitute
positions are becoming more common. Thousands of
undocumented immigrants work in Sweden, at a fraction of the pay they should have according to collective
agreements, and with an incredible vulnerability.

ket. Another part of the economy is the reproductive
work, much of which takes place in the family. Caring
for and educating children and taking care of the home
and maybe even older relatives are part of the work that
needs to be done in order for people to be able to exist,
but also a necessity for capitalism. Without the “production” of new workers, there would soon be no workers
left to hire. Even if you only see the care of children, etc.
as a purely socioeconomic function, it is not a taxing
activity, but a necessary part of the production system.

It has also become more common that companies want
the individual to bear the entire cost of his or her own
social security, and refuse to hire employees, engaging
instead self-employed individuals with a corporate tax
certificates. A forest worker who had previously been
employed, but who now must do the same work with a
corporate tax certificate still has more in common with
the employees at the mill than with the owner of the
sawmill. A nurse can work in the same hospital, but now
as a self-employed person with a contract instead of an
employment agreement. Shouldn’t these “corporate taxpayers” be seen as part of the working class?

This reproductive work has traditionally been done by
women, while men did paid work to a greater extent,
outside the home. This division of work has not always
been voluntary, but was just “the way it’s always been”.
The power to be able to choose to work outside the
home and thereby make one’s own living has traditionally been a man’s power. Women have not had the same
possibilities to be able to choose this.
In Sweden, women have taken the step out into the labour market, and Swedish women do paid work to a
distinctly greater extent than in many other countries.
This has been able to happen by public bodies organising the care and nursing of children and the elderly
outside the home. When this unpaid work has been
made into paid work and organised more rationally, it
has freed up labour among women that has been able to
be used for paid work in other sectors of society. Being
able to have one’s own income has meant a great deal to
women’s possibilities of deciding over their own lives.

“Class society remains as long as there are those that
hold power and those that hold none in working life.
Then, it does not matter if someone wears themselves
out in the fire and dust of industry or in the long hospital corridors,” writes Göran Greider in Return of the
working class.
However, it’s clear that fewer people identify themselves
as working class than in earlier decades. Does this matter to the possibilities of the labour movement to mobilise people for social change?

But despite this, there is still an unequal distribution
of power in the home sphere, which is due to women
continuing to bear primary responsibility for the home
and family. Women often have more limited possibilities to provide for their own financial needs than men.
A more equal responsibility for unpaid work in the
home and family would make the distribution of economic power through financial self-sufficiency more
equal between men and women.

Not necessarily. You can address an employee’s experiences of inequality and exploitation, and discuss the
problems of people’s lack of power over their own lives,
without using the term working class. You can do this
just as well as when the term working class is used in
every other sentence.

Another big difference in economic power between men
and women is the difference in ownership. Far more
men have larger incomes from capital than women.

Economic power linked to gender
Economic power is not just about the economy seen in
actual money, or what is happening in the labour mar-

31

About social power
the oppressed do not resist those who oppress. What is
it that allows those in power to keep their power?

Not only economic structures can control people’s
power over their own lives. Other factors also play a
role. In the social sciences, norms and values are often
discussed, as well as cultural and social capital. These
concepts should not be seen as competing. Instead,
they should be viewed as pieces of the puzzle that together give us a better chance of understanding our
present day and doing a modern power analysis.

Gramsci’s explanation is that one group can control
another group through cultural, rather than economic, power. Gramsci believed that cultural power
controls views and attitudes, and what counts as normal in a society and what is portrayed as different or
strange. Those who are rich and have power can retain their power by getting others to believe that the
powerful people’s view of things is the right one.

The power over what we think and feel
The leftist Italian philosopher Antonio Gramsci analysed the power relationships in society by asking why
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By making use of the different types of capital, people
and groups can gain power over others, or acquire a
strong social position. For example, men might play
on capital or assets which are classified as being typically “male” to take or maintain a position in a group.
Both in relation to other men in the group, and in relation to women.

This way, people in the working class accept ideas and
conditions, the preservation of which is not really in
their best interest, such as the impossibility to change
their low wages and poor working conditions. This
power over thought was described by Gramsci in a theory of hegemonic power.
A way to exert cultural dominance is by controlling the
flow of information in a society. Today, many newspapers and TV channels are owned by private companies
driven by profit. With the help of their financial advantage, these companies can exert power by choosing
which voices are heard, and by portraying a news event
in a certain way. Through advertising and marketing,
companies can make us believe that we need first one
product and then the next product to be socially accepted. In capitalist society, it is not just the money itself that
counts. Physical attributes, such as clothes, jewellery
and leisure habits, are also of considerable significance
to the influence we have over others, and how we perceive ourselves.

A description of how a lack of cultural and social capital can limit people’s opportunities can be found in
Jens Lapidus’ book Fast Cash. There, the reader meets
the main character J.W., a gifted young man from a
working-class home in northern Sweden. J.W. moves
to Stockholm to study at the Stockholm School of
Economics, but he quickly notices a difference between himself and his fellow students. It turns out that
they have completely different backgrounds than his
and they behave in a way that makes J.W. Feel awkward and excluded. Ultimately, J.W. begins to concoct
a story about where he comes from to better fit into the
luxurious life of his new friends.

Power through a various kinds of capital
The French philosopher Pierre Bourdieu believes that
there are four forms of capital: financial capital, cultural capital, social capital and symbolic capital. Financial
capital is money, other financial assets and knowledge
of how the financial system works.

It’s neither J.W. nor his fellow students who have decided that this is the way things should be. Instead,
it’s the structures that are created and recreated that
control the relationships between different groups in
society. Some succeed in using the invisible rules to
retain their privileges. Others are forced to adapt to the
interests of the rich and influential.

Cultural capital is about language, about knowing what is
high culture and bad taste and about knowing what is exclusive. For example, if you go to a dinner where the other
guests discuss subjects you don’t know anything about
you lack cultural capital in that specific social situation,
and you have difficulty in taking power in this context.
Social capital is access to contacts and networks, knowledge of social codes, and the ability and self-confidence
to easily be able to make new social contacts. Who you
know often determines what opportunities you get. For
example, the chances of getting a job are much better for
those who have good contacts.
Symbolic capital is that which indicates group membership. This may be certain brands of clothing, or a certain
taste in music.
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About political power
tures are expected to create stability. Those who have power are considered to have the right to power in a way that
others do not. Conservatism limits rather than frees up.

The Social Democrats want to break the outdated power
structures that prevent people from developing, and society from becoming more egalitarian and democratic.
Looking back over history, it was the Social Democrats,
together with the Liberals, who fought for universal and
equal suffrage. All people should have the same opportunity to influence politics and thereby their own lives
by voting, and everyone should be able to participate in
political assemblies.

Recognition and representation
During the 1970s and 1980s, there was growing
criticism that almost all politics seemed to be focused on individuals who fit into what was considered to be “an ordinary Swede”, namely, white
heterosexual men. Experiences of discrimination,
and structural oppression on the grounds of gender, ethnicity and sexuality were not taken seriously.

There is a tradition in conservatism to want to keep power
relationships in society as they are. Prevailing power struc-
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Demands grew to make all the people who did not fit
into the norm visible, and that these people should also
organise themselves on the basis of characteristics other than class identity. From various sources, voices were
raised in support of a form of politics that recognised
and adapted to people’s different identities, so-called
identity politics. The basic idea of identity politics was
that only those who themselves belong to a certain
group can represent the group’s interests in politics.

Through these outreach activities,
I got requests to lecture and join
reference groups and committees in
the ministry world. To be honest,
I wasn’t really comfortable in these
contexts. It was a lot of talk and
no action. In the beginning, I felt
accepted in this powerful new environment. But it wasn't long before
I realised that this acceptance had
its limits. I was accepted as power’s
mascot. My presence was mostly
intended to add colour to the otherwise monochrome mass.
As the mascot, you’re expected to
bat your eyelashes and smile with
your head tilted. But even as the
mascot, you can learn a thing or
two. I tried to tear apart the mascot
costume. I was critical and generally became an inconvenience. I
tore down prejudices and brought
up challenging issues. That’s why
I didn’t make a career in the corridors of power. If you’re a bit more
diplomatic, you can surely slalom

The fact that the political agenda was adapted to white
heterosexual men should not be underestimated as a
problem. In this, identity politics made an important
contribution to social democracy. A party that works
for all people being equal must do just that. It’s not
possible to restrict the view that all people are equal
by demanding that white male heterosexual industrial workers should have the same rights and dignity as
white male heterosexual factory directors.
But what is sometimes missed when talking about identity politics this way is that people can have many different “identities” at the same time. You can be a woman, working class, citizen, home-owner, teacher, Kurd,
mother, taxpayer and Swedish – all at the same time.
It’s the combination of factors that determines your
possibility to influence, your power. Different kinds of
oppressive structures interact and strengthen each other. This is sometimes called intersectionality. But it’s not
the word that matters, but the realisation of the different
kinds of structural oppression, and that politics must be
able to both highlight differences and mobilise broad
collectives that can bring about social change.
Political power requires participation on
equal terms
Even though we humans are different: we come from
different places, have different hobbies and professions,
differ from each other by gender, sexual orientation
and so on, we also have a lot in common. Everyone
benefits from society having access to good healthcare,
good schools and child care and dignified care for the
elderly. Through redistributive measures we can jointly
share the cost of what is most important. This frees up
space for opportunities for people to devote their lives
to what they are passionate about. With politics, peo-

up to decision-making positions.
Alexandra Pascalidou,
Beyond Mamma’s Street, page 8
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skin colour, appearance and gender affected her conditions in society and politics. How others treated her and
her own, subjective experiences. She also writes about
how she began to have opportunities to enter rooms
that had previously been closed to her.

ple can take power over their own lives. Accordingly,
the power of the collective goes together with individual freedom.
Power over politics and power through politics are
about more than voting. It’s about participation. Feeling that you can and are permitted to be involved and
influence what society should be like. However, everyone does not have as easy a path to true influence. Factors, such as skin and hair colour, class background,
sexual orientation and gender, still determine the conditions for political involvement to an excessive degree.

What Pascalidou describes is a dangerous side of identity politics. That people who break the norm are invited
as harmless representatives who do not threaten the current power structures. Not in their own capacity to contribute on the same terms as everyone else. All people,
regardless of where they come from or how much money they have, should be able to influence society, their
work, their everyday lives and politics. Societies where
all people participate and are active in the decisions
made are better societies. In this section, we discussed
power based on different structures. But the structures
can change. By making structures visible and by calling
attention to patterns that lock people in a lack of freedom, we can work together for a more equal world.

In her book Beyond Mamma’s Street, author and journalist Alexandra Pascalidou writes about what it was like
when she became politically involved. Pascalidou’s parents fled from the military regime in Greece during the
1970s and moved to the Stockholm suburb of Rinkeby.
In her book, which is about Pascalidou’s upbringing,
she tells about how her parents’ nationality and her own

Discussion questions
• Is class identity still relevant in today’s Sweden? Do you have personal experience of class society?
• Why do fewer people self-identify as working class today? Has the working class become something negative? If so, what might this be due to?
• How does gender affect power relationships in working life? How does it look in your everyday life?
• Have the Social Democrats done enough to counter the larger income gaps? If not, what should be
done?
• Is it an equally obvious choice for young people from a blue-collar home to go to university as it is
for young people with parents who have a university education?
• Do you think the view of rich and poor has changed in Sweden over the past 40 years? If so, what
might this be due to?
• How do you view the possibility of different groups in society to influence their conditions in society? Who is seen and heard, and who ends up in the background?
• The Social Democrats have interspersed lists in order to ensure equal representation of men and
women in politics. Is this good? Is there a need to find methods to ensure a good mix of representatives even when it comes to other grounds of discrimination, such as ethnic background and age?
• Are the Social Democrats good enough at embracing diversity and sticking to the principle of all
people being equal?
• How do you want political work to change so that more people will feel welcome and actively participate?
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3.
Social democratic
strategies

The earlier sections of this booklet described the ideological backbone of social democracy – its values and
analysis of the power structures of society. This section
goes from concept to method and addresses how the

values and analysis can be used to make concrete policies. Nothing is as practical as a good theory, because
a good theory summarises common perceptions and
gives them a direction.

Reformism
Social democracy is a reformist movement. The social
democratic society will be achieved through successive
reforms that eliminate the power structures that lead
to superiority and inferiority of people and that stand
in the way of people being able to control their own
lives in equal and supportive interaction with others.
For the social democratic reformist, it’s not enough to
talk about what’s wrong in society – practical action is
necessary to change the state of affairs here and now.

– although it would take longer to achieve the goal that
way.
But reformism is also the opposite of the preserving
conservatism. Reformism is restless by nature, constantly searching for new ways to achieve social change.
A reformist is proud but not satisfied.
Our modern history is filled with reforms influenced
by social democracy that changed the structures in
Swedish society. Some examples are unemployment
insurance, child benefits, public-benefit housing companies, nine-year compulsory education, national oc-

The reformist tradition emerged as an antithesis to the
revolutionary. Social democracy wanted to use democratic means to achieve the goal of the socialist society
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cupational pensions, individual taxation, labour law,
the right to child care with a maximum fee and the
expansion of universities and colleges. These and other
reforms have laid the foundation for a radical change
in Swedish society towards greater equality.

Social democracy
is a snail, calm and secure,
creeping in the geography
with it’s welfare state on its back.
Many feel that it’s going
far, far too slow.
A little way in 40 years.
Is this only to disdain? [...]
On such a snail, wise and alert,
is where I want my home.
One who thinks the matter over
at a natural snail’s pace.
As long as we avoid
snail circus managers
with their coat-tails
waving like gallant charmers.

A common feature of the social democratic reforms is
that they are based on an insight that people have an
inherent sense of solidarity and community, but that
our possibilities of living according to these principles depend on what society we live in. A society that
is marked by war, egotism and exclusion pits people
against each other, while a social system based on solidarity activates people’s innate sense of solidarity.
Reformism is also based on recognition of the importance to find sustainable compromises. It can often be
more important to implement reforms that change
society in the direction we want to see bit by bit than
to end up in trying conflicts and deadlocked positions
that do not achieve any positive change in people’s
lives at all.
Has the Moderate Party learned reformism?
When discussing social democratic reformism, it is
important to distinguish between patience and compromise as a method, and progressive social democratic social change through reformism’s patience and
sustainable compromises. Patience should not be confused with uncertainty about the direction in which
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Tage Danielsson,
daily verse “Snail Race”, 1976
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In a world full of natural resources, which are not used, surrounded by
an abundance of food, which is not consumed, the unemployed are
told: We are too poor to keep production running, we cannot afford
to let you work. The economic order follows its own laws, which we
do not dare upset, and it does not allow all people to work to support
themselves. Against this humiliating subjugation under a financial
mechanism, which is of man’s own making, the Social Democrats demand what reasonable beings can never give up, that mankind must be
the master of its own production tools and not their slave.
Ernst Wigforss in the Social Democratic Party’s election pamphlet in the victorious election in 1932.

society should develop. Accordingly, the advantages of
the reformist approach should not be interpreted to
mean that everything that all social democratic decision-makers ever did must have been positive for the
development of society. But for those who want to
build a social democratic society based on solidarity,
there is a lot to learn from the reformist method used
by Social Democrats to carry out social reforms in the
20th century.

who are not. Parents and students can no longer be
confident that all school students will receive a good
education. Now, people have to compete for a place at
the good schools, and do everything to avoid making
the wrong choice and getting a bad school education.
Insecurity in the labour market is increasing, and the
unemployed are forced to take jobs with lower pay and
worse conditions than those already working.
Bit by bit, the Moderates are breaking apart the institutions that the Social Democrats have built up that
create solidarity between people. It’s actually hard to
fault the Moderates for adopting the reformist strategy that the Social Democrats have used with great
success. However, we need to be vigilant against
the changes taking place, and understand that these
changes affect people.

There are signs that the Moderate Party has now
adopted reformism as a political method. For many
years, the Right-wing Party, which later became the
Moderate Party, went to the polls on the promise of a
system change. Sweden was a bad country that could
be rescued by dismantling the social democratic welfare structure. This strategy was never successful for
the Moderates, and since 2006, the strategy has clearly
changed. Now the Moderates say they support general
welfare and the Swedish model. But step by step, they
implement reforms that strengthen drivers of competition between people rather than cooperation. The tax
deduction for employment income is a strategic wedge
between those who are currently working and those

Social democracy’s recipe for success has been that
our model of society means that people don’t have to
choose between solidarity and self-interest. They get
both. Now that the Moderates are trying to force them
to choose between solidarity and self-interest, it is far
from certain that they choose solidarity.
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Social democratic ideological
traditions
Social democratic politics are based on the basic understanding that the market does not solve the problems we
face as human beings and as a society. We need common
solutions of various kinds. Being able to change society
requires a good toolbox in the form of various methods
in order to change prevailing conditions. Social democracy is characterised by a pragmatic approach, where we
reason and test our way forward to the best means to
achieve our political goals.

eventually transferred to the public sector after the democratic breakthrough. One example is the fact that the
unemployment benefit societies are still under trade union control because there is value in a strong organisation of wage-earners.
Functional socialism
Regulating the functioning of the market and the power
over the means of production, through laws and agreements, has been of central importance since the breakthrough of the labour movement. Among other things,
through requirements for legislative regulation of working hours to eight hours. Later this tradition came to be
called functional socialism.

At its disposal, social democracy has several different parallel strategies for how different social problems can be
handled by intervening in social development with political means. These strategies originate from three ideological traditions from the history of the labour movement:

The concept of functional socialism means that the central aspect is not the power over ownership in itself, but
the power over the functions and sphere of influence of
ownership. It is a question of regulating what one has
the right to do and what one does not have the right to
do as the owner of businesses, properties, land. etc. For
although the market may sometimes be a good servant,
it is a lousy master.

1. Popular movement socialism
2. Functional socialism
3. State and municipal socialism
Popular movement socialism
When the labour movement was built up, the reforms
were primarily organised within the framework of its
own movement. Workers built up their own sickness
and unemployment benefit societies, cooperative stores
and study circle libraries.

Labour laws, such as the Annual Leave Act, the Working
Hours Act and the Work Environment Act, are typical
examples of functional socialist-oriented reforms. Ownership structures are not changed, but relationships between the owner and the employees at the companies
are affected in that what the owner can and cannot do is
regulated. Likewise, the common right of access to private land, coastal protection and planning and building
legislation entail restrictions on the rights of land owners
over their land in order to guarantee the public interest.

The choice to build their own organisations for worker welfare in parallel with the public sector was largely based on necessity – the labour movement did not
yet have power to influence society as a whole. But
this self-organising was also built on a self-government
mindset – that the new society would be based on joint
decisions from the bottom up – and on strategic considerations. Without a strong labour movement that could
stand on its own, it would be difficult to make the reforms lasting.

State and municipal socialism
A third important track in social democracy’s ideological development is the state or municipal socialist tradition. By the public sector building up operations under
its own direction or taking over privately run operations,

This popular movement socialist tradition is still alive
in social democracy although several of these tasks were
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regulate the market without changing ownership structures, this method was used, while at other times and in
other sectors, it was chosen to establish popular-movement-driven alternatives or to start or transfer operations to public control.

a functioning and equal operation can be created. Public ownership shall ensure that operations are conducted
with the interest of the majority of people in mind, rather than to generate profits.
Public ownership in our country mainly concerns natural resources, infrastructure such as roads, railways, electricity grids and telecommunications, rental apartments
and welfare services, such as education and healthcare.
Social security is based on the publicly administered
social security system, and a large part of the pension
capital is also in public ownership through the Swedish
National Pension Funds.

It is also clear that these different methods in many cases
require each other. Without strong popular movements,
it is difficult to carry out any social reforms at all. Action
by public actors could pave the way for changes in private operations, and wise legislators can make matters
easier for popular movement operations.
An important part of the reform effort is also to create
support for our ideas and proposals among citizens. To
achieve success, it’s good to be aware that what we say
and how we talk about things in politics matters. In that
our rhetoric is based on the people and their everyday
lives and that we explain why we want to do things, it
becomes clear that our politics focus on people, and that
our goal is to create the conditions for people to live
their lives to the fullest, in freedom and prosperity.

Pragmatism combines ideological traditions
Social democracy’s ideological development has rarely
been about “either or”, but mostly about “both”. These
three ideological traditions have rarely been pitted
against each other, but rather have been used in parallel based on a pragmatic approach in order to reduce
profit interest’s and increase public interest’s influence
on social development. Where it appeared to suffice to
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Welfare state ideology
to “lead and allocate the work, and to freely hire and
fire workers” as it was formulated in the Swedish Employers’ Confederation’s by-laws, can go hand-in-hand
with a successful economic policy.

Swedish social democracy has put less focus on the
ownership of industrial companies than the labour
movements in many other countries – with the exception of the employee fund debate during the 1970s and
1980s. Instead, work concentrated on building up a
strong welfare state combined with active labour market policies. By improving public health and increasing people’s knowledge and power over their own lives,
better conditions are created for businesses to develop.

In an advanced and export-oriented welfare state like
Sweden, the public and private sectors are mutually
dependent on each other. Export companies have often developed in close connection with public research
environments or orders from the public sector. Ericsson and ASEA are two examples of this. They benefit from competent and healthy staff and well-functioning social institutions. The high minimum wages
create a pressure for change that forces companies to
constantly renew and increase productivity, but also a
domestic demand for goods and services.

The good job
The social democratic view of work is based on the insight that value in society is created by us the people
together through the work we do. People’s desire and
ability to work is the nation’s foremost asset, and that
asset must be safeguarded and utilised. A good job is
an important basis for a good life.

Political decisions have made it possible for both society
and the employees to increase influence over business
activities. In the 20th century, requirements were gradually increased on the environmental impact of corporate

Consequently, legislation is necessary to protect the
weaker party in an employment relationship – the employee. And this legislation, which restricts the right
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operations. Employees were given co-determination
and employment security. Through taxation, it became
possible to decide politically how much of the production results would be used, for example, for the development of schools, healthcare and welfare, as well as pensions, health insurance and child benefits. So a large part
of the decisions were moved from the financially strong
to various political assemblies. The welfare state has increased the sphere of influence of political decisions and
strengthened democratic influence.

has made it a matter of course in our country that a
woman does not have to choose between work and
children. High-quality elderly care reduces the load on
the daughters and daughters-in-law who most often do
the unpaid nursing work.
An important basic idea behind the welfare state –
both for social security benefits, as well as welfare services – is that “only the best is good enough for the
people”. When public operations, such as healthcare,
maintain the highest quality, everyone is guaranteed an
equal right to benefit from the operations. Everyone
receives care from the same healthcare providers. This
removes the need for private care. Everyone can have
their needs met because the quality of care does not
become dependent on the ability to pay. Even the poor
who cannot afford to pay for their own healthcare will
get the care they need, and the rich who can indeed
afford to pay for their own care should not find reason
to seek out other healthcare providers.

Only the best is good enough for the people
In the politically controlled public sector, completely
different values apply to the decisions than in the market-dominated private sector. Both branches of the labour movement balance the distribution that employees and market forces jointly achieve through union
organisation and political decisions.
It is a matter of seeing to the needs that people have
through the various stages of life. Children and young
people are in need of care and education. Families need
financial support based on the fact that it costs more
for families with children than those without children.
Those affected by unemployment receive compensation and skills development to be able to take the new
jobs that are emerging. The elderly receive a pension
and are entitled to elderly care when necessary.

Through a variety of public decision-making assemblies (state, county councils and municipalities), about
half of the results from all production are allocated to
the needs that the public sector is meant to cover. That
doesn’t mean that the public sector decides what all
that money will ultimately be used for. A large part,
just over half of the public sector budget, goes back
to households in the form of allowances, pensions and
various kinds of assistance. The individuals ultimately
have the final say over the money themselves. On the
other hand, it is the political assemblies that have decided that this reallocation is to take place.

The welfare state is also an important driving force in
the work for an equal society. Tasks previously done as
unpaid work by women in the home have become a
common societal responsibility. The right to preschool

Social democracy is so fortunate that we have a vision that is timeless:
A society that is characterised by fairness, solidarity and equality.
Göran Persson, article about the visions of social democracy, Sydsvenska Dagbladet, 2 September 2004.
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Social democratic strategies in
the wake of crises
We are in a rapidly changing society, with recurring
economic crises, a climate crisis that is getting worse
every year and growing social and economic gaps in
our country and throughout Europe. This makes the
need for social democratic reform strategies greater
than it has been for a very long time.

up intermediate goals and mobilising to achieve them,
social democracy has the ability to be a strong force for
social change in constant renewal.
A major social challenge, or crisis, is the climate and
the struggle to create sustainable societal development.
The concept of “sustainability” made an international breakthrough through the UN’s so-called Brundtland Commission that searched for ways to manage
the world’s environmental and poverty issues. To be
able to live together in the future, we need a develop-

The social democratic ideologist and Finance Minister
Ernst Wigforss often spoke of the need for “provisional utopias” – objectives in the medium term for what
social democracy wants society to look like. By setting
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To get people involved in the work, it’s important to
create goals that feel possible to reach, and to tell about
the catastrophic consequences that future generations
have to live with if we do nothing to change the direction of the current trend.

ment that is sustainable – economically and socially
and ecologically. In the time that has passed since the
concept was launched in the late 1980s, debate has
grown regarding the need for regulation of global financial markets and for venture capital to be used for
massive investments to build this sustainable society.

Discussion questions
• The section on reformism contains a number of examples of reforms that changed the conditions
of people living in Swedish society. Mention a reform that has been important for you, your relatives or friends and acquaintances.
• Structural reforms can have different objectives and motives behind them. The centre-right government, which took office in 2006, implemented a number of changes affecting power structures
in society. Name one such change and what effect it will have in the short and long term.
• In the 1970s, social democracy was presented as a snail on a laborious way towards the goal. Is this
picture still valid? Is social democracy on the way toward a goal? If so, is the goal clear?
• The section on the social democratic ideological traditions describes different ways to change society. In what areas do you think public ownership, popular movement operations or a regulated
private market is appropriate?
• The globalised economy has strengthened owner power and weakened the national regulations
that were built up in the 20th century. How can democracy take back the initiative?
• What welfare reforms do you think are most important to increase equality in our society?
• Do you agree with Ernst Wigforss that social democracy needs intermediate goals in the medium term
to be able to mobilise people for social change? If so, what will the next provisional utopia look like?

Suggestions of activities: The Social Democratic Party’s Programme Commission has allowed a number of more or less famous people and interesting thinkers describe the most significant social changes since the last party programme was adopted in 2001, and what challenges the Social Democrats
have to address.
Read one or more of the texts on the Programme Commission’s blog www.programkommissionen.
wordpress.com and discuss what these changes mean to how the Social Democratic Party formulates
its strategies for the future.
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Study guide and
suggestions to the
circle leader
This is a study guide that will help you hold a study circle about the organisation of the Social Democratic Party. The objective is to deepen the knowledge about the
party organisation and provide suggestions and inspiration for campaign work and election work. The target
group is new members of the Social Democratic Party,
but of course other interested social democrats as well.

The circle leader serves as a guide and provides inspiration and leads the group’s work forward. But new
knowledge grows forth in the interaction between the
circle leader, the participants and the study materials.
You should register the study circle with ABF. There
are some formal requirements in order for the study
circle to get financial support from ABF for material
costs or something else. The circle must comprise at
least nine hours of study (one hour of study = 45 minutes) divided into at least three sessions. Three participants including the leader are a minimum.

These study materials are only available digitally, but
anyone who wants to can of course print out the materials to be able to read them on paper.
What is a study circle?
A study circle is a format where people regularly meet
to study, discuss or practise something together. From
an educational perspective, it is ideal when there are between seven and 12 participants including the leader, but
there can be between three and 20 participants in a circle.

A good study circle...
• Gives all of the participants about the same amount
of space.
• Utilises everyone’s experiences.
• Combines a search for knowledge with dialogue and
problem solving.
• Adapts the level of ambition to the participants.
• Lets different perspectives come up in the discussion.

In a study circle, you participate freely and voluntarily.
There is no set course syllabus, and all participants are
involved in determining the contents and the set-up.
In a study circle, work is done based on the needs of
the participants and everyone’s experiences are utilised.

Role of the circle leader
The circle leader is responsible for coordinating the
work in the circle, obtaining the study materials and
maintaining contact with ABF. In some circles, the circle leader is already chosen in advance and sometimes
the group appoints one of the participants to lead the
study circle.

The study circle is a democratic format for study and discussion that is based on everyone’s active participation.
Respect for each other is important. Nobody may
dominate the discussions. Everyone should have the
opportunity to speak and should be given about the
same space. Decisions should be made in an open and
democratic spirit.

The circle leader is a member of the group, not somebody who has to possess all of the subject knowledge.
It can be helpful for this person to be a source of inspi-
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ration and share his or her knowledge, but the leader
should not get stuck in a lecturing role.

• Try to guide the discussion back to the topic if it has
gotten off track. Ask a follow-up question.
• Keep supportive notes so you can summarise the discussion around each issue.

Circle leadership is very much about creating a good mood
in the group, getting the conversations and discussion
started, getting everyone involved, making the choices
clear, handling any problems, working out disagreement
in the group, and leading the circle towards a common
goal. The keyword is dialogue, and circle leadership is often more about asking questions than giving answers.

How you can work in the circle
Feel free to let one or more of the participants briefly
give an account of what they have read and what impressions they have had at the beginning of each session. Everyone should have read before the session.
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The most important element is the discussion. Begin
with the suggested discussion questions or formulate
your own. Feel free to discuss the questions in groups of
two or three and then report in the large group. It may
be good to invite an expert, organisation representative,
teacher or somebody else who can answer the participants’ questions and participate in the discussion.

Suggestions for a good circle
As a circle leader, you can contribute to getting everyone involved, nobody taking over, and the dialogue
being constructive.

Getting started
Begin by making a quick round where everyone says
their name. Then bring up what the study circle should
be about and what the set-up for the day looks like.
Talk over and decide on practical matters – when you
will meet from here on out, how the participants should
report absences, arranging coffee for the sessions, etc.
Talk about what a study circle is and how the circle can
be constructive and participatory. Agree on how you
should treat each other and work together.

Here are a few suggestions that may be of help:
• Make a round in the group. Give everyone the
chance to say something and everyone gets about as
much space.
• Use a speaking ball/baton that gives the right to talk.
The person who is done talking passes it on.
• Are there more than eight of you? Then, it may sometimes be good to divide the circle into smaller groups
of two or three, with feedback in the large group. This
will give everyone the courage to participate.
• Ask targeted questions, like “Anni – what do you
think?” Some people need to be given the floor to say
something. At the same time, one naturally has the
right to pass.
• Ask a follow-up question to draw out more from a
participant who gives short answers.
• Act as the “joker in the deck”. Introduce thoughts
and ideas that are not otherwise in the group.

If the participants do not know each other very well before the beginning of the circle: Let the participants interview each other two and two (for around five minutes
each) and introduce each other to the rest of the group.
A few things to find out in the interviews are: name,
place of residence, occupation, leisure interest, political
involvement, and last but not least expectations of the
study circle.
Gather together the participants’ expectations and talk
about them for a while – how can they be met?
Based on the expectations, you can formulate goals for
the study circle. Go through the study materials so that
everyone gets an overview. Decide on the arrangement
of the rest of the circle.
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Suggestions on literature for further reading and deeper study
For those who want to continue discussing ideological
issues, either in the circle format or through self-study,
there are plenty of materials available.

The Social Democratic Party’s ideological magazine Tiden [Time] publishes special issues on hot political topics.
There are study guides for these issues of Tiden, which are
prepared in cooperation with ABF: tidskriftentiden.se

On the Social Democratic Party’s and ABF’s joint
study portal, there is a wide range of links to materials
that are suitable for study: socialdemokraterna.abf.se

Arbetarrörelsens Tankesmedja (the “Labour Movement
Think Tank”) prepares reports on important topics:
tankesmedjantiden.se
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Books
Anders Nilsson and Örjan Nyström, Jämlikhetsnormen (The Equality Norm), ABF Göteborg

Peter Antman and Pierre Schori, Olof Palme – den
gränslöse reformisten (Olof Palme – the timeless
reformist), Tiden

Anders Nilsson and Örjan Nyström, Reformismens
möjligheter (Reformism’s Opportunities), Premiss

Ingvar Carlsson, Ur skuggan av Palme (Out of the
shadow of Palme), Hjalmarsson and Högberg

Lars Ohlsson and Lars Ekdahl, Klass i rörelse –
Arbetarrörelsen i svensk samhällsutveckling (Class in
Movement – the labour movement in the development of Swedish society), Arbetarnas Kulturhistoriska
Sällskap och Arbetarrörelsens arkiv och bibliotek

Ingvar Carlsson and Anne-Marie Lindgren, Vad är
socialdemokrati? (What is Social Democracy), Arbetarrörelsens Tankesmedja
Björn Elmbrandt, Så föll den svenska modellen (How
the Swedish model collapsed), Fischer & Co

Olof Ruin, I välfärdsstatens tjänst (In the Service of
the Welfare State), Tiden

Leif Åke Falk, ABF:s Klimatskola: Klimatet är ditt
(ABF Climate School: The Climate is yours), Bilda

Stefan Svallfors, Klassamhällets kollektiva
medvetande (The Class Society’s Collective Consciousness), Boréa

Göran Färm, Politiska ideologier – en liten bok
om stora idéer (Political Ideologies – a small book
about big ideas), Bilda

Adrienne Sörbom, När vardagen blir politik (When
Daily Life Becomes Policy), Atlas
Adrienne Sörbom, Politikens gränser (The Limits of
Policy), Atlas

Göran Greider, Arbetarklassens återkomst (Return of
the Working Class), Pocky/ Bokförlaget Tranan

Ernst Wigforss, Frihet – för vem? (Liberty – for
whom?), Tiden
Ernst Wigforss, Är du socialist? (Are you a socialist?),
Tiden

Gunnar Gunnarsson, Socialdemokratins idéarv (Social Democracy’s ideological legacy), Tiden
Sven Ove Hansson, Om frihet, jämlikhet,
broderskap (On liberty, equality, fraternity), Tiden

Richard Wilkinson and Kate Pickett,
The Spirit Level: Why More Equal Societies Almost
Always Do Better, Karneval förlag

Sven Ove Hansson and Lars-Olof Pettersson,
Värderingar (Values), Utbildningsförlaget Brevskolan

Mats Wingborg, Socialism, Bilda

Hans Haste, Det första seklet i – ii (The first century
i – ii), Socialdemokraterna
Ingemar Lindberg, Välfärdens idéer (Ideas of welfare),
Agora

Tiden’s idea series:
1. Justice
2. Welfare
3. Liberty
4. Reformism
5. Democracy
6. Work
7. Ownership

Åsa Linderborg, Socialdemokraterna skriver historia
(Social Democrats are Writing History), Arena
Stig-Björn Ljunggren, Ideologier (Ideologies), Hjalmarsson and Högberg
Johan Lönnroth, Den svenska politikens rötter (The
Roots of Swedish politics), SNS
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You can find all of our study materials at:
socialdemokraterna.abf.se

